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Blessed John Paul Il prometed ‘civilization of love’

fessor  Butti-
glione is among
the most promi-
nent Catholic intellectuals in
Italian and European public
life today — and one of the
most controversial, on ac-
count of his spirited advocacy
of Europe’s Christian intellec-
tual and moral heritage,” said
John Henry Crosby this Octo-
ber about Rocco Buttiglione.
Crosby was  announcing
Buttiglione as the first person
to serve as a Distinguished
Visiting Scholar of the Diet-
rich von Hildebrand Legacy
Project.

On October 21 in Steuben-
ville, Ohio, Buttiglione gave
the inaugural Dietrich and
Alice von Hildebrand Lecture
on Philosophy and Culture,
“My Friendship with a Saint:
What Blessed John Paul II
Taught me About Christian
Witness.” Back in 2004,
Buttiglione had clashed with
the European Union’s techno-
crats who, because of his ex-
plicitly Catholic positions on
homosexuality and marriage,
rejected him as vice-president
of the European Commission.

Technocrats  have  con-
sistently embraced a global
civilization heralded by tech-
nological advances: a “new
world order” of civilization,
upending and redefining cen-
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turies-old laws and customs.
Nonetheless, the Catholic
Church has an important re-
minder for humanity about
civilization: it presents a chal-
lenge about culture.

The philosopher Roger
Scruton has pointed out in
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with Herder’s distinction. Af-

ter all, for Herder, culture is
the inner life of a nation, and
technology is only the civi-
lized outer shell; for Herder,
culture s life.

Why then is the papacy
calling for a “culture of life,”
which, to Herder’s ear, is
nothing more than a call for “a
culture of culture™? The rea-
son is that Humboldt’s ideal
of elite “high culture” is be-
ing replaced by democratized
“popular culture.” Globaliza-
tion and the Internet are ship-

ping a new kind of culture,
a global “popular culture,”
around the globe.

That is, Herder’s “com-
mon culture” is vanishing just
as much as Humboldt’s “high
culture,” now that globaliza-
tion and the Internet serve up

“popular culture” to the mod-
em world. In John Paul II's
view, this “popular culture”
is all too often “a culture of
death.” Similarly, Pope Fran-
cis calls today’s popular cul-
ture a “throwaway culture”.

Therefore, John Paul II fa-
mously called for: “A culture
of life.” Rightly fearful of the
global imposition of a supra-

tha,‘ national ~ culture, concerned
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cause cultural identity is now
simply bought at the store,
or online with the approving
click of a mouse. For Catho-
lics, this is unacceptable.
Surely some artifacts and ac-
tivities are antithetical to true
culture. They lead to death,
not to life.

Set before us, in the 21st
century, are the ways of glo-
balization and the Internet,
and the modern problems that
come with them concerning
culture and civilization. Are
we cultivating a “culture of
life” in solidarity with all hu-
man beings — including the
weakest and most defenseless,
like the unborn in the womb?
Or are we being swept along
by the “popular culture” of the
information age — and thereby
enslaved to a throwaway cul-
ture?

C.S. Morrissey is an as-
sociate  professor of phi-
losophy at Redeemer Pacific
College. The video of Rocco
Buttiglione’s inaugural Diet-
rich and Alice von Hildebrand
Lecture on Philosophy and
Culture will be available soon
at HildebrandLegacy.org. A
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